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Ye are of your father the devil, and the lusts of your father ye will do. He was a murderer 
from the beginning, and abode not in the truth, because there is no truth in him. When he 
speaketh a lie, he speaketh of his own: for he is a liar, and the father of it. 


John 8:44 

Myth is the facts of the mind made manifest in a fiction of matter. 
Maya Deren, The Divine Horsemen: 

The Living Gods of Haiti 


Here begins the Good News of the Unknowable, the Hidden, the Inhuman, the Wild outside all 
comprehension: The Chaos stirred for the eternity of eternities, churning and churning in the un- fath- 
omable darkness. It was before all Fire, all Air, all Water, and all Earth. It stayed nowhere, obeyed 
no one, and was before the Master and Servant.There is no Thought in it, no Truth, no Love, and no 
Beauty. It grinds words into ash, and knows no desire. It is blind and sees all. Before it whispers the 
thing, the thing is already passing away. It is undifferentiated, but divided into a million parts. It is the 
unstruck sound that fills all things with its echo. 

Within the mire of Chaos emerged He-Who-Is. He crawled out and formed Time with his limbs. 
Like a nocturnal fantasy, he formed Order and the Good. He sculpted Beauty to bring things under his 
command. In a struggle with the Chaos, the Cosmos was formed, firmly established but also passing 
away. And they saw that it was good. Day and night passed. 

Then He-Who-Is said to Chaos: I will make Man to look upon what we have made and subjugate 
it in my name. The Chaos re- fused this, and a Great War began.The Morning Star shining in the 
darkness cried unto the Cosmos: “Who is like unto Chaos? And who dares to set his throne above the 
Primordial Darkness?” He- Who-Is made Man in his image and likeness, to battle the Morn- ing Star. 
He told Man that the Morning Star had fallen and had become the Murderer. He-Who-Is deceived Man 
to fight against Chaos, telling him that he was greater than it. Thus, Man carved up the land and made 
a Garden. He subjugated the other creatures to his own use. With time, he could move mountains, 
change the course of rivers, level forests, and even change his own nature. 

But He-Who-Is is not greater than Chaos and the Murderer, his slaves cannot comprehend the 
Darkness that extinguishes the light. Soon, Men themselves will rise against He-Who-Is and join the 
Murderer, for the Murderer has always been prowling among us, seeking Men to devour. Men will 
descend once more into the Night without Dawn, the Silence before all sound. Like a leaf float- ing in 
a fast current, Man will disappear and bind himself to the Unknowable. 
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The purpose of this work is to synthesize eco-extremism and ni- hilist individualism, to give a 
spiritual justification to a sentiment that refuses all spirit. It is a reflection on the scope and depth 
of human failure, and an approach to the Inhuman. We leave behind the Wisdom of the City, and 
Ideologies such as progressivism and anarchism that are merely a blink of the eye in the unfolding of 
the Unknowable. Here we seek to honor and praise the Murderer not merely as a passing political or 
psychological archetype, but as the metaphysical principle driving the hyper-civilized to extinction. We 
seek evil not as something that can shock, but as something that moves about in the shadows and 
cracks of human existence. 

We divide this treatise into three parts: 

1. On Earth as it is in Hell: A theological reflection on the essence of demons. 

2. The Satanic Sacrament: Individualist poisoning and human sacri- fice in 17th century France in 
the “Affair of the Poisons.” 

3. Bomb, Bullet, and Blade: Eco-extremism as a meager yet rigor- ous attempt to embody the 
struggle of Chaos and the Murderer against the Christian God and its secular manifestations. 


This text is not a political treatise. There is nothing here about liberation, self-realization, or human 
striving. We hate the human and everything it entails.We rejoice at the spilling of human blood upon 
the Altar of the Earth: its aroma ascends like incense before the Throne of the Unknowable. Yet we 
know that even these ef- forts are a feeble visible sign of the Invisible Grace of the Hidden. 

We realize that the Murderer has been working since the beginning in many forms and manifestations, 
and He will not stop until the Human is no more. 


I. On Earth as It Is in Hell 


A. On the Separated Substances 


In modern political discourse, the hyper-civilized are trained to eschew all that is inhuman. According 
to this reasoning, that which is outside our autonomy, understanding, and action, is to be rigor- ously 
questioned and ultimately rejected.There should be nothing outside the human; to entertain the pos- 
sibility of the inhuman is to entertain the possibility of one’s own slavery and subjugation. The free 
human is someone who stands on his or her own two feet, unrestrained by compulsions both internal 
and external. 

Of course, this is a fairy tale and nothing more. From the air we breath, to the water we drink, to the 
things we eat, we are sur- rounded by the inhuman, by the incomprehensible and uncontrol- lable.We 
merely hope that our fragile intellects and wills can with- stand the cosmic forces of fate that bring 
down the healthy man in his prime, or enable the abject lecher to live into old age.We cling to our 
concepts like idols—the works of our hands—and think that if we can only exclude everything inhuman 
from our minds and hearts, we will one day conquer it.This is the myth of the Enlight- enment, and 
ultimately it is the myth of the Christian God-Man. 

Sometimes to better understand the human, however, one must have recourse to the dream of the 
inhuman. Here we refer to spir- its or “separated substances” in theological parlance. Whether or not 
spirits exist, they have formed an essential element of Western Christian thought.Their being haunts 
the highest levels of philoso- phy to this day. I speak specifically of the Christian entities known as 
angels. The Catholic philosopher Edward Feser states the following: “You do not have to believe in 
angels in order to find the notion of philo- sophical interest. Working out the implications of the idea of 
a purely in- corporeal intellect is useful for understanding the nature of the intellect, the nature of free 
choice and its relationship to the presence or absence of the body, the nature of time, and other issues 
too. In fact there is such a thing as 


rational angelology, and here as elsewhere Aquinas often surprises with his demonstration of how 
much might be established via purely philosophical arguments.” (“Cartesian Angelism”) 

The Aquinas mentioned here is of course St. Thomas Aqui- nas, the thirteenth century philosopher 
and theologian who is tre- mendously influential in Catholic and Western thought. Aquinas described the 
angelic nature in various texts as a part of a tableaux of the medieval cosmos: the hierarchy of spiritual 
and material be- ings that constitutes the Great Chain of Being. Just as non-human animals are below 
Man, so Man is below the angels, and all things are infinitely below the unfathomable Majesty of the 
Creator: He- Who-Is, the Unmoved Mover and Uncaused Cause. Aquinas com- ments about the necessity 
of the existence of incorporeal creatures, the angels, in his magnum opus, the Summa Theologiae: 

“.. There must be some incorporeal creatures. For what is principally intended by God in creatures 
is good, and this consists in assimilation to God Himself. And the perfect assimilation of an effect to a 
cause is accomplished when the effect imitates the cause according to that whereby the cause produces 
the effect; as heat makes heat. Now, God produces the creature by His intellect and will. Hence the 
perfection of the universe requires that there should be intellectual creatures. Now intelligence cannot be 
the action of a body, nor of any corporeal faculty; for every body is limited to ‘here’ and ‘now.’ Hence 
the perfection of the universe requires the existence of an incorporeal creature.” 

For Aquinas, the highest faculty of the rational creature (angel and man) is the intellect.To know 
is to become something imma- terially: to know an apple is to abstract the being of the apple into the 
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mind, to consume it and “become” it intentionally (i.e. imma- terially). At times we humans feel that 
we are the masters of these ideas, or even their creators, but that is because we, as blank slates at 
birth, become things immaterially so well that we feel that the world is part of us, when in reality, the 
opposite is the case. 

For the individualist in particular, belief in a realm of wiser entities above human beings can be a 
powerful weapon against anthropocentrism. No matter how great our knowledge may seem, it is but a 
flicker of the blazing light of existence itself. As the phi- losopher Josef Pieper states: 

“Accordingly, for St. Thomas, the unknowable can never denote some- 


thing in itself dark and impenetrable, but only something that has so much light that a finite faculty 
of knowledge cannot absorb it all. It is too rich to be assimilated completely, it eludes the effort to 
comprehend it...” (60) 

Pieper further states that contact with the light makes us im- mediately understand that the sun’s 
brightness greatly transcends our power of vision. By analogy, our own intellective powers are by no 
means the highest ones in the universe, as Pieper summarizes: “There is a well-known sentence in 
Aristotle which says: ‘As the eyes of bats are dazzled by sunlight, so it is with human intelligence when face 
to face with what is by nature most obvious.’ In his commentary on this sentence, Thomas thoroughly 
accepts its whole significance, but goes on to underline its positive aspect in this magnificent formulation: 
‘Solem etsi non videat nycticoracis, videt tamen eum oculus aquilae,’ though the eyes of the bat do not 
avail to behold the sun, it is seen by the eye of the eagle.” (70-71) 

Our understanding is always flawed, and it forms over a long period of sensing and experiencing 
external things. According to Aquinas and the rest of Catholic theology, this is not the case with the 
angelic nature. The angelic nature is substantially superior to human knowledge because the knowledge 
of all things is infused into the intellect of the angels at the moment of their creation. The spirits are 
thus given a “cheat sheet,” or to use the analogy cited above, an eagle’s eye view, that makes them 
substantially more powerful and intelligent than humans, who are the lowest of the spiritual creatures 
endowed with will and understanding. As the 20th century Catholic philosopher Jacques Maritain states, 

“The deepest quality of angelic cognition is not that tt is intuitive or innate, but that it is independent 
of external objects. The ideas of pure spirits have no proportion with ours. As they are resolved in the 
very truth of God and not in the truth of external objects, these infused ideas are a created likeness, and 
as it were a refraction, in the angelic intellect of the divine ideas and the uncreated light where all is 
life. So that they represent things just in so far as things derive from the divine ideas, for the angels 
have thus received, at the first instant, the seal of likeness, which made them full of wisdom and perfect 
in beauty—tu signaculum similitudinis, plenus sapientia et perfectus decore—and God, as St. Augustine 
says, produced things intelligibly in the knowledge of spirits before producing them really in their own 
being.” (68) 

If the Light of Existence passes through Man’s intellect as sun- 


light would through a paper or a curtain, it passes through the Angelic Mind as if through glass or 
a prism: pure, ineffable, and full of splendor. 

The human, who receives all knowledge from the senses, knows little about himself as a sensing and 
thinking being. Thus, self-reflection and self-knowledge for the human are difficult. For the angel, the 
opposite is the case, as Dominican theologian Serge- Thomas Bonino states in his recent book on the 
angels: 

“An angel is therefore pure self-awareness. He is transparent to himself and sees himself to his 
innermost depths. Thus he realizes that perfect noetic self-possession, that spiritual grasp of himself, 
that is the ideal of every spirit and the highest form of unity and being.” (141) 

Being closer to God in intellect, the angel is also closer to God in power as well, being cooperative 
with the Divine Will in sustain- ing the cosmos.According to the mysterious Pseudo-Dionysius the 


Areopagite, the angels are divided into nine choirs, with the higher choirs serving the Throne of God 
directly, and the lower choirs helping to govern creation. 

Since angels like humans are rational creatures, they have an intellect and a free will. In other 
words, they understand things and act freely upon them. Rational creatures move themselves with 
freedom unlike, in the Christian understanding, animals who move through instinct (as if through a 
computer program) or inanimate objects that are moved by things external to them. In the Christian 
understanding, even the excellence of human or the angelic nature is a small thing compared with 
participation in the Divine Nature, that is, union with God as the Source of Ultimate Good. Such a 
Good cannot be achieved via the natural faculties of either angel or man, since it is infinitely above 
them in power and majesty. God must give this Union as a gift, and Angel or Man has to freely ac- 
cept it. With man, according to Christian belief, this choice hap- pens over the course of a lifetime by 
obtaining the grace given to man through Jesus Christ, with one’s choice for or against salvation being 
frozen at one’s death. For the angel, however, this decision to freely accept the gift of participation 
in the Divine Nature hap- pened right after their creation, and the decision was final for the rest of 
eternity. 


Those who accepted God’s gift are known as angels, and those who rejected it are what are now 
known as demons. 


B. “I Saw Satan Fall like Lightning...” (Luke 10:18) 


The fall of the angels from the heights of heaven is a common trope in Western culture. For Aquinas 
and subsequent theologians, the most important concept to keep in mind is that the angelic nature did 
not change among the demons, only the right ordering of their faculties (intellect and will) toward the 
Divine Goodness and Gov- ernance. The fallen angels thus remained immaterial as well as ex- ceptionally 
intelligent and powerful beings.The story is usually told that some angels, led by Lucifer—the Highest 
Seraphim and Chief Angel—denied God’s ordering of the cosmos and were thrust into Hell because of it. 
Lucifer then became Satan, the adversary, the highest force for evil in the universe. Here we will discuss 
the rea- sons why some theologians thought that this occurred. Far from a discussion of theological 
minutiae, I think it profoundly concerns the nature of freedom and evil as applied to our circumstances. 

I will address two separate schools of thought when approach- ing this question. The Thomist school 
claims that the angels be- came demons due to clinging to their own excellence rather than humbling 
themselves to achieve the Divine Excellence through cooperation with God’s right ordering of the 
cosmos. It should be noted that, since the angelic nature is far superior to the human na- ture (due 
to its immateriality), an angel cannot sin out of weakness (as people can have momentary lapses in 
judgment and commit any number of mistakes because of them).Aquinas summarizes this insight also 
in the Summa Theologiae: 


“..[T]here can be no sin when anyone is incited to good of the spiritual order; unless in such affection 
the rule of the superior be not kept. Such is precisely the sin of pride—not to be subject to a superior 

when subjection is due. Consequently the first sin of the angel can be none other than pride.” Aquinas 
further clarifies this point in a later work, The Disputed Questions on Evil, when asking the question 
concerning the cor- 


rupting of the angelic will: 
“And substances without bodies have only one kind of knowledge, namely, intellectual knowledge, 
which the rule of God’s wisdom should direct. As 


so their will can have evil because it does not follow the ordination of the higher rule, namely, God’s 
wisdom. And devils in this way became evil by their will.” (On Evil, 449) 
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Aquinas states in another question in the same work: “To be like God as befits each thing is praisewor- 
thy. But one who desires likeness to God contrary to the ordination established by him desires wickedly 
to be like God.” (ibid, 457) Here there are shades of the Genesis myth and the eating of the forbidden 
fruit on the Garden of Eden. 

So we can set up the Thomist telling of the fall of the angels as follows: the angels were created and 
given a choice by their Creator to cooperate with the manner by which he ordered the universe. However, 
the fallen angels preferred to trust the wisdom that was given to them upon their Creation rather than 
the direct wisdom of the Creator who is superior to them and governs the whole. In other words, these 
fallen angels became the first individualists: they preferred their own excellence and well-being to the 
greater excellence and well-being that they would acquire by cooperating with the Common Good 
ordained by God.They preferred the ex- cellence that was entirely their own to the greater excellence 
that would be bestowed on them as part of a collective (subjugated to God, of course). 

While this explanation proceeds from one of the most es- teemed authors of the Christian Church, it 
is by far not the most popular or well-received explanation for the fall of the angels. A far more popular 
explanation has to do with the creation of Man himself, and the envy and confusion that this caused in 
the angelic ranks.This explanation is so potent in the monotheistic conscious- ness that it is reflected 
in Islam, in the Seventh Surah of the Quran: “We said to the angels, ‘Bow down before Adam;’ so they 
bowed down, except for Satan; he was not of those who bowed down. He said, ‘What prevented you from 
bowing down when I have commanded you?’ He said, ‘I am better than he; You created me from fire, 
and You created him from mud.’ He said, ‘Get down from it! It is not for you to act arrogantly in it. Get 
out! You are one of the lowly!“ 

In the Christian tradition, the angelic relationship with a lower intellectual being (Man) was com- 
pounded by the Mystery of the Incarnation: God’s plan to unite his nature with Man in the person 


of Jesus Christ and not with an angel. Fr. Pascal Parente summarizes this insight in the following 
passage: 

“Some theologians believe that one of the reasons of Satan’s rebellion and disobedience was that fact 
that God revealed to the Angels the great things He had in store for man, elevation to the supernatural 
order, the Incarnation of the Son of God and the Hypostatic Union, the Virgin Mother of God, Mary... 
Envy and pride were, it seems, the cause of Satan’s rebellion and fall. Man reminds him always of his 
fall and his misery, hence his hatred and the relentless campaign against man with the intention of 
making him an associate in his own misery and despair.” (62) 

Lucifer-turned-Satan and his band of fallen angels thus ad- opted an attitude expressed by John 
Milton in Paradise Lost: “Better to reign in Hell than serve in Heaven.” Towards human beings, those 
instruments of God’s will made in his image and likeness, the de- mons could have nothing but contempt. 
The Malleus Maleficarum, the guide for witch-hunting in early modernity, summarized the hostility of 
Satan to the human race stating, “If he were permitted to by God, the Devil would certainly destroy 
man as a result of the enmity that impels him against man.” (103) 

Satan makes his first appearance in divine revelation in the Book of Genesis as the tempter of Adam 
and Eve in the Garden of Eden. Through his inciting the first man and woman to disobedi- ence, Satan 
or the Devil brings death and suffering into the world through sin.We cite Parente again: 

“The Devil who was ‘a murderer from the beginning’ has continued his murderous activity with the 
children of man. Ever since original sin he has exercised a reign of death—the imperium mortis— over 
mankind, so that in a spiritual sense he became ‘the prince of this world’ by making man a slave to 
sin. Satan with the assistance of his demons extends this ‘reign of death’ in three principal manners: 
by seductive temptations; by diabolical obsessions and possessions; by all sorts of black magic, spiritism, 
and super- stitious idolatry.” (60) 

Satan and his demons were not only deemed the lords of the world in a moral sense, but also in a 
physical sense. St. Paul in The Epistle to the Ephesians states that the struggle of the godly is, “not 


against flesh and blood, but against principalities, against powers, against the rulers of the darkness of 
this world, against spiritual wickedness in high 


places” (Ephesians 6:12). Pope John XXII stated in a sermon in 1332 that, “the damned, that is, the 
demons, could not tempt us if they were secluded in hell. That is why one must not say that they reside 
in hell, but in fact in the entire zone of dark air, whence the path is open to them to tempt us.” (Boreau, 
25) 

The early Christians employed exorcisms against demons in their worship since they considered the 
world to be possessed by Satan and his angels and thus in need of purification. For example, exorcisms 
were commonly performed before baptism in the Cath- olic Church to eject the evil spirits that were 
assumed to occupy the person before receiving the cleansing waters of the sacrament: “I cast you out, 
unclean spirit, in the name of the Father, and of the Son, and of the Holy Spirit. Depart and stay far 
away from this servant of God... For it is the Lord Himself who commands you, accursed and doomed 
spirit, He who walked on the sea and reached out His hand to Peter as he was sinking. So then, foul 
fiend, recall the curse that decided your fate once for all. Indeed, pay homage to the living and true 
God, pay homage to Jesus Christ, His Son, and to the Holy Spirit. Keep far from this servant of God... 
for Jesus Christ, our Lord and God, has freely called him to His holy grace and blessed way and to the 
waters of baptism.” (Rituale Romanum) 

Similar ceremonies were used to consecrate inanimate objects like bells, chalices, and other items 
reserved for liturgical use. Even storms and swarms of locusts were deemed to be targets of potential 
exorcism if the need arose. In the life of St. Gregory the Great, an influential pope of antiquity, it was 
said that a nun was possessed by a demon simply by her failure to make the Sign of the Cross over a 
leaf of lettuce prior to eating it. (Boreau, 94) The premise was that, even after Jesus Christ’s triumph 
over Satan on the Cross, the demons are able to continue their destructive activity until the end of 
the world. Demons could even haunt entire blood lines, form- ing a legacy of generational spirits that 
incline an entire family to a particular vice for generations. (Ripperger,“Generational Spirits”) 

Thus, Satan is considered the “lord of this world” since he im- pedes the immortal and impassible life 
willed by God for Man.The devil is the master of the desert places and the wilderness, as the ceremony 
of Atonement in the Hebrew Temple indicated: a goat was infused with the sins of the people and then 
cast out into the 


wild. (Leviticus 16: 18) Later the first Christian ascetics would go off into the deserts of Egypt and 
Palestine to do spiritual battle with the devils there. 


C. Image and Likeness 


Before proceeding further, an extended note is appropriate con- cerning the anthropocentric nature 
of the Christian (and thus West- ern) vision. Not only is the human the possessor of Truth in the 
Christian cosmos, but the human is the truth, full stop. Or rather, the Human Person is the meaning 
of existence, as an image of the One God in Three Divine Persons (iadotaaic). The integrity of the 
human person is enshrined in the Christian system of thought, and that system has been passed down 
and “purified” in secular forms such as liberalism, Marxism, anarchism, and even fascism. 

The Russian Orthodox theologian Vladimir Lossky described the vision of Man made in the image 
and likeness of God through the thought of the fifth century Father of the Church, St. Gregory of Nyssa: 

“..[Wihen [Gregory] speaks of the image that is limited to the sharing of certain benefits that is to 
the image in the state of becoming, he sees the proper character of man created in the image of God, 
primarily in ‘the fact that he is freed from necessity, and not subject to the domination of nature, but 
able freely to follow his own judgment. For virtue is independent and her own mistress.’ Freedom is, 
so to speak, the ‘formal’ image, the necessary condition, for the attainment of perfect assimilation to 


God. Because created in the image of God, man is to be seen as a personal being, a person who is 
not controlled by nature, but who can himself control nature in assimilating it to its divine Archetype.” 
(119-120) 

Another Russian theologian, Leonid Ouspensky, summarizes the image of God in man through its 
cosmic implications: 

“Man is a microcosm, a little world. He is the center of created life, and therefore, being in the image 
of God, he is the means by which God acts in creation. It is precisely in this divine image that the cosmic 
meaning of man is revealed, according to the commentary of St. Gregory of Nyssa. Creation participates 
in the spiritual life through man. Placed by God at the head of all visible creatures, man must realize in 
himself the union and harmony of everything and unite all the universe to God, in order to make of it a 

homogeneous organism where God would be ‘all in all,’ for the final goal of creation is its deification.” 
(185-186) 

The truth of Man is Jesus Christ as the New Adam:True God and True Man, come to restore 
mankind’s dignity and heal it of the beastly habit of sin. Another Father of the Church, St. Irenaeus 
of Lyon in his work Adversus Haereses, summarized the intercon- nection between God and man, and 
man’s ultimate meaning in creation: Gloria enim Dei vivens homo, vita autem hominis visio Dei. (The 
glory of God is the living man, and the life of man is the vision of God.) The Orthodox liturgy itself 
repeatedly calls God p:davdgóxroc, or Lover of Mankind. Demetrios Constantelos contextualizes this title 
as a manifestation of Christian communion: “As God made no distinction because of his love for all, 
man’s love was ex- ercised toward all, transcending sex, race, and national boundaries. Funda- mentally, 
all theologians, Church Fathers and ecclesiastical writers expressed the view that philanthropia is one 
of the paramount properties of God expressing itself in his relationship with man; and, therefore, man 
ought to possess the same attribute and to apply it for the benefit of his fellow man.” (“The Lover of 
Mankind”) 

Lest we think that these lofty visions of Man are merely the prejudices of Christian antiquity, we 
quote here the Oration on the Dignity of Man by the Renaissance philosopher, Giovanni Pico della 
Mirandola: 


“Oh unsurpassed generosity of God the Father, Oh wondrous and unsur- passable felicity of man, to 
whom it is granted to have what he chooses, to be what he wills to be! The brutes, from the moment of 
their birth, bring with them, as Lucilius says, ‘from their mother’s womb” all that they will ever 
possess. The highest spiritual beings were, from the very moment of creation, or soon thereafter, fixed 
in the mode of being which would be theirs through measureless eternities. But upon man, at the 
moment of his creation, God bestowed seeds pregnant with all possibilities, the germs of every form of 
life. Whichever of these a man shall cultivate, the same will mature and bear fruit in him. If vegetative, 
he will become a plant; if sensual, he will become brutish; if rational, he will reveal himself a heavenly 
being; if intellectual, he will be an angel and the son of God. And if, dissatisfied with the lot of all 
creatures, he should recollect himself into the center of his own unity, he will there become one spirit 
with God, in the solitary darkness of the Father, 


Who is set above all things, himself transcend all creatures... 

Who then will not look with wonder upon man, upon man who, not without reason in the sacred 
Mosaic and Christian writings, is designated sometimes by the term ‘all flesh’ and sometimes by the 
term ‘every creature,’ because he molds, fashions, and transforms himself into the likeness of all flesh 
and assumes the characteristic power of every form of life? This is why Evantes the Persian in his 
exposition of the Chaldean theology, writes that man has no inborn and proper semblance, but many 
which are extrane- ous and adventitious: whence the Chaldean saying: Enosh hu shinnujim vekammah 
tebhaoth haj (‘man is a living creature of varied, multiform, and ever-changing nature. ’)” 


10 


Passing into more modern thinkers, we come to Georg Wil- helm Friedrich Hegel’s idea of Reason 
manifesting itself in Nature and re-forming it in its image and likeness, or as Karl Marx would put it in 
Economic and Philosophic Manuscripts of 1844, Nature be- comes the “inorganic body of Man.” Elisée 
Reclus, 19th century anarchist geographer, was even more explicit in stating that “Man is nature having 
become self-conscious.” (Ishill,“Elisée Reclus’ Opti- mism”) Soviet philosopher Evald Ilyenkov posited 
that the mean- ing of Man’s existence as a thinking thing was crucial to the salva- tion of the universe, 
as one researcher summarizes: 

“Addressing the physicist idea of the ‘entropic death of the universe’ and using a combination of 
Hegelian dialectics and Spinoza’s concept of attri- bute, Ilyenkov claimed that thought is a necessary 
attribute of matter. Not only it is able to prevent the terminal entropy of the universe, it can also 
re-launch its nuclear reactions in a final self-sacrificial explosion. For Ilyen- kov, communism was the 
necessary political condition for the achievement of fully developed power of thought, embodied in science 
and technologies, and, consequently, for the re-launch of the universe and the prevention of its otherwise 
irreversible collapse.” (Penzin,“Contingency and Necessity in Evald Ilyenkov’s Communist Cosmology”) 

Thus, even a Soviet atheist returns to the theme of Man as the Savior of visible and invisible creation. 
Not to be outdone, religious figures in the modern era continue to see the meaning of the cos- mos as 
the dignity and exaltation of Man. Jesuit paleontologist and controversial theologian Pierre Teilhard de 
Chardin merged Chris- tology and evolution by indicating Jesus Christ, the New Adam 


and God-Man, was the apex of the development of creation: “Teilhard thus follows the evolutionist 
understanding of an evolutionary progression from inanimate matter through primitive life and inver- 
tebrates to fish, amphibia, reptiles, mammals, and finally man; always an increase in consciousness. 
With man a threshhold is crossed—self-conscious thought, or mind, appears. But even humans do not 
represent the end-point of evolu- tion, for this process will continue until all humans are united in 
a single Divine Christ-consciousness, the ‘Omega Point’, so-called after the last letter of the Greek 
alphabet—hence the Hellenistic statement attributed to Christ (but unlikely to be said by him, as he 
would not have known Greek 

-ʻI am the Alpha and the Omega, the beginning and the end’). Teilhard- ian cosmology thus revolves 
around the idea of an evolutionary progression towards greater and greater consciousness, culminating 
first in the appear- ance of self-conscious mind in humankind, and then in the Omega point of divinisation 
of humanity.” (Kazlev,“Teilhard de Chardin’s Evolutionary Philosophy”) 

A far more orthodox Christian figure,(now St.) Pope John Paul II, stated the following in his first 
encyclical, Redemptor Hominis, written in the late 1970s: 

“Christ, the Redeemer of the world, is the one who penetrated, in a unique, unrepeatable way, to the 
mystery of man and entered his ‘heart.’ Rightly therefore does the Second Vatican Council teach: ‘The 
truth is that only in the mystery of the Incarnate Word does the mystery of man take on light. For Adam, 
the first man, was a type of him who was to come (Rom 5:14), Christ the Lord. Christ the new Adam, in 
the very revelation of the mystery of the Father and of his love, fully reveals man to himself and brings 
to light his most high calling.’And the Council continues:‘He who is the ‘image of the invisible God’ 
(Col 1:15), is himself the perfect man who has restored in the children of Adam that likeness to God 
which had been disfigured ever since the first sin. Human nature, by the very fact that it was assumed, 
not absorbed, in him, has been raised in us also to a dignity beyond compare. For, by his Incarnation, 
he, the son of God, in a certain way united himself with each man.” 

Secular or sacred, reactionary or revolutionary, the one dogma that cannot be dismissed is the 
absolute supremacy of Man as a spe- cial being in the cosmos. He cannot even be considered an animal, 
for even that seems a form of sacrilege to religious person and athe- 


ist alike.The entire meaning of existence is Man, and if things have no use for him, they should be 
disposed of, or at best ignored.With the doctrine of the Supremacy of Man come the Doctrines of the 


Fall into Sin and of Redemption with the subsequent Restoration of Paradise (one that is either heavenly, 
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or of the workers, or “feral”). Having described these myths to which the hyper-civilized adhere, we can 
continue our discussion concerning the demonic legions as the enemy of Mankind. 


D. Corpus Diaboli 


I will discuss here how demons behave and how they wage their war on mankind. Bonino writes 
that the first characteristic of the demons is that they remain hierarchical since they retain the nature 
ordered by God. (The Catholic cosmos is conceived of as being rightly ordered and authoritarian.) Thus, 
“it must be admitted that by virtue of their unequal angelic nature some demons exercise authority over 
others: there are superiors (praelati) among them.” (280) Satan is the “leader of all destined for ruin,” 
the Head of the City of Evil parallel to the City of God: “The City of Evil constitutes as it were the 
corpus diaboli [body of the devil] opposed to the body of Christ fi.e. the Church].” (ibid, 281) 

Bonino then describes that the union of devils arises not out of solidarity, but out of a common 
destructive goal: 

“..[T]his subjection to the natural head is subjectively accepted by each de- mon not through political 
friendship (since demons detest one another), but with the perverse intention of acquiring through their 
complicity a greater ef- fectiveness in their work of destruction. In short, it is a confederation welded 
together by a common hatred of God and men.” (ibid) 

The Malleus Maleficarum indicates a similar thought in terms of demonic organization: 

“Because sin cannot change nature and the demons did not lose their gifts after the fall... and their 
workings on things follow the natural conditions of those things, they are various and manifold in their 
workings, just as they are in nature... Since they oppose the human race, when they attack it in an 
orderly manner they think that they cause humans more harm, as in fact they do.” (135) 

Since demonic activity is purely destructive, it is essentially 


parasitic. It has no constructive blueprint for the world other than the extinction of the human 
species. Bonino writes: 

“It is a cruel irony that the diabolical society, which dreams of setting itself up as an absolutely 
independent anti-reality, cannot even be self-sufficient. Not only does it depend on God, who preserves 
it in being and utilizes the perverse organization of the demonic City for its own benevolent purposes, 
but it also depends, under God, on the good angels.” (282) 

The City of Satan then is a doomed city at the outset: it relies entirely on God since God is the 
source of being, and evil is merely a privation. Satan is never autonomous and ends up an instrument 
of God’s wrath and judgment in spite of himself. 

The Franciscan school of theology, along with the Dominican school of St. Thomas Aquinas, also con- 
tributed to Catholic theo- logical ideas of demonic behavior and organization. In this school of thought, 
eschatology played a larger role in revealing the humil- ity of the good Christian man, personified in St. 
Francis, as a coun- ter to the demonic pride that made the angels fall at the dawn of creation. Boureau 
states: 

“..[T]his vision of Francis as the prince of angels was foretold by the im- plicit comparison between 
Franciscan perfection and the evil commitment of the demon on an axis of contrast that placed face 
to face the vow of poverty and the vow of evil, the humility of Francis and the pride of Satan. The 
exceptional status of Francis has also been prepared, in Franciscan tradition, by an interpretation of St. 
Bonaventure, who in the 1250s had seen in the presence of the angel the seventh seal of the Apocalypse 
an announcement of the coming of St. Francis... The human elect did not have the status of auxiliaries 
of the angels, since it was a human who became the prince of the angels.”(177) 

The hosts of fallen angels thus function like an inverted Catho- lic religious order that seeks the 
destruction and damnation of the human race.This is in contrast with the good Christian friars who 
seek to imitate the angels and save humanity through love and humility. The demon in the Franciscan 
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vision becomes a doubly- tragic figure: not only fallen, but replaced by a humble human who presides 
over the entire angelic order. In this, the song of Mary in the Gospel is fulfilled:“he has knocked down 
the mighty from their thrones, and has exalted the humble.” (Luke 1: 52) 


We give Bonino the last word on the commitment of demons to evil and their opposition to God: 

“The devil excels in scheming and conspiring—in other words, in organiz- ing intelligently and 
systematically, with a view to a definite end—the consequences of men’s personal sins. He works to 
make the partial evils that originate in our weakness converge on the greatest possible evil. (Thus the 
devil apes God’s providence, which makes all things contribute to the good of those who love him.)” (289) 


E. Eco-extremism as the Imitation of Satan 


Thomas A Kempis’ spiritual classic, The Imitation of Christ, has been much appreciated by clerics 
and laymen alike. In it, Kempis lays out the major features of Christ’s personality and actions that 
should be imitated by those seeking to worship him: humility, gentleness, for- titude, and above all, 
charity. It is Satan, the Adversary, the Accuser at the Day of Judgment, who embodies the opposite: 
pride, anger, cowardice, and hatred. Just like Satan, the eco-extremist and nihilist terrorist are sworn 
enemies of the human.They embody all of the values that modern hyper-civilized Christian man rejects 
(for he is Christian whether he accepts God or Jesus or not). 

The individualist nihilist /eco-extremist is for Chaos and Wild- ness, for those things outside of 
civilized control, full of demons and death. Whether he or she has a god or not, they worship the 
same force: Satan, the spirit of the Earth unformed and indomita- ble; they prefer the perfection of the 
present over the perfection of what could be.They prefer their own base desires and appetites to the 
perfection of improved ethical behaviors that society seeks to impose on them. And most of all, they 
are misanthropes: they hate humanity for what it does to the Earth and the wildness within. Humanity 
is neither the summit nor even a notable link in the “Great Chain of Being:” there are things higher and 
lower than it, if it is even appropriate to formulate things in this way. Man is thus worthy of attack if he 
is a threat to the common well-being of the Earth. Individualists thus perfect their means to personally 
attack humanity and their hatred is sharpened by the day. 

The eco-extremist /nihilist has no problem with authority.They have no problem belittling the human 
and recognizing a higher 


force that is indifferent or hostile to humanity.As with the demonic order, that authority only exists 
to destroy and attack Man, and not to build anything upon the foundation of civilized society. Eco- 
extremists experience neither solidarity nor charity but affinity to carry out destructive action, realizing 
that some are better than oth- ers at tasks and proceeding accordingly. Like Satan, they know that 
their endeavor has failed from the outset, yet they carry on anyway. The individualist attacker may end 
up as a pawn in the great game of civilization, but he or she resolves that an imperfect attack that is 
carried out is better than a perfect yet unrealized attack. 

Finally, eco-extremists are proud, petty, liars, scoundrels, cow- ards, demented, and every other 
epithet that one can think of. Just as demons arguably serve at the bidding of the Christian god, so 
eco-extremists seem to be a product of civilization itself, reflect- ing, as if in a distorted mirror, its 
most disgusting pathologies. They absorb the worst of civilization to attack those who benefit from it. 
This love of criminality is part of the individualist modus operandi, not a deviation from it. “He was a 
murderer and a liar from the beginning.” Eco-extremists disguise themselves as angels of light to unleash 
violence under the cover of darkness as the children of the devil that they are. 

The eco-extremist and terrorist nihilist may be a contemporary manifestation of that Primordial 
Criminality of the Murderer, but they are not the first manifestation.We will go back in time to one 
particular episode in the Infernal Succession, where power, money, and murder merged with the demonic 
forces to undermine the integrity of a Christian kingdom. 
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Nantes 1440 


...It is probably after this setback, which the crisis followed, that Prelati, divining the need to take his 
master in hand, proposes what could be a last resort: the irritated demon asked Gilles for a sacrifice! It 
was time to sacrifice an infant to the Devil. At first this proposition seems to have left Gilles in anguish. 
Prelati must have known in advance that this superstitious man would tremble; he knew the reticence 
of the criminal who never ultimately abandoned the hope and anxiety to save his soul; Gilles could not 
dissemble what was improbable and repugnant in the sacrifice of an innocent, of a 


miserable child to the ‘unclean spirit.’ However, at bay, at all costs wanting to save, as with his soul 
and life, what was left of his riches, he appeared one evening carrying the hand, heart, and eye perhaps, 
of a child. He was so eager to see the devil! During the night, the Italian presented the horrible offering, 
but the devil did not come... 


Georges Bataille, 


The Trial of Gilles de Rais, pg. 55 
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II. The Satanic Sacrament 


For that cause We decreed for the Children of Israel that whosoever killeth a human being for other 
than manslaughter or corruption in the earth, it shall be as if he had killed all mankind. 

The Quran 5:32 According to the Catholic Catechism, a sacrament is a visible sign of an invisible 
grace. That is, since God's life and power could not possibly be bestowed upon any feeble creature, 
God descends to- ward man in the form of visible ritualistic signs in which humans can participate. 
Baptism, for example, takes the form of water being poured over the believer, effectively realizing the 
forgiveness of sins and birth into eternal life. The Eucharist—or Mass in the Roman Catholic Church—is 
the ceremony wherein the substance of bread and wine is transformed into the Body and Blood of Christ. 
In eating Christ’s body and drinking his blood, the believer is united with Christ in eternal life.The 
visible elements of bread and wine represent the invisible grace of life everlasting. 

The Sacrament of the Murderer has the opposite aim: it is to show the disorderly chaos at the heart 
of Man, one that dissolves all order and morality. Those who believe and are grafted into the Church 
of the Murderer see in the spilling of blood the fulfillment of the basest desires and darkest whims. 
They see in the destruc- tion of one human life the destruction of Mankind itself and the return to the 
Primordial Chaos. This in spite of impure or selfish intentions such as material gain, revenge, lust, and 
so on. Indeed, these individualistic intentions are not destroyed but perfected in the Sacrament of the 
Murderer, as we shall see later. 

From the Death of the Innocent flows the organization of the 


Church of the Murderer, just as the early Church Fathers said that their Church flowed from Jesus’ 
pierced side on the Cross, out of which flowed blood and water—that is, the Eucharist and Baptism. (cf. 
John 19:34) Out of the shedding of the blood of the Guilty and Innocent flows the Diabolical Church, 
filled with individualistic violence, lies, cheating, deceit, betrayal, and disloyalty. This church lurks in the 
shadows of the countryside and metropolis, it seeks any place where it can strike, and takes advantage 
of the weak and the vulnerable for personal gain. It does so without concern for hu- manity, its morality 
and customs. A human is a tool like any other to be used to acquire what is most desired, and then 
thrown on the trash heap when no longer useful.This is the only way to dethrone the Human: by action 
and not by ideology or sentiment. 

We will discuss in this section the Affair of the Poisons in Louis XIV’s France. We pick this episode 
because it intersects with the birth of hyper-modernity, hidden criminality, and dark magic. This episode 
describes the underbelly of civilization where human life is cheap and disposable if personal gain is to 
be had by its sacrifice. This hidden criminal behavior reached near to the Throne of the Catholic King 
himself, with rumors of his most favored mistress participating in poisoning and ceremonies involving 
child sacrifice. While we cannot touch upon all of the aspects of this most com- plex affair, we will 
address episodes and personalities that are of concern to those who imitate the Murderer in the present. 


A. Paris, 1677 


Paris in the late seventeenth century was a growing and squalid city. The streets remained unpaved 
and people regularly disposed of their waste by throwing it out of their windows into the gutters below. 
But most significantly, there was crime. The cramped and suffocat- ing quarters of Paris drove people 
to the brink of violence and im- morality, and the nights were ruled by the marginal peoples of soci- ety 
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looking to prey on any unfortunate passerby. But even in broad daylight, the nobility was not spared 
violent death. The historian Holly Tucker recounts one incident of a robbery of a noble named Tardieu 
on St. Bartholomew’s day by the criminal Touchet brothers: “With a strength that belied his age, Tardieu 
lunged at the thieves, battling 


the Touchet brothers for the gun. One of the brothers dropped the weapon and kicked it swiftly across 
the room. As Tardieu crouched to retrieve it, the second brother reached underneath his belt and removed 
a dagger. With four strokes to the neck, Tardieu crumpled to the floor.” (Tucker, p 8) 

This and other murders shocked Parisian society, and soon a clamor arose for the authorities to do 
something about urban crime and violence. 

In 1667, Nicolas de La Reynie was appointed the Lieutenant General of Police of the City of Paris by 
King Louis XIV. In the next thirty years, La Reynie would transform Paris from the dark Crime Capital 
of the World to the City of Light. He would head efforts to pave roads, fine people for disposing waste 
and dead ani- mals in the street, and, of course, light up the streets with lanterns so that the city night 
was almost as luminous as the day. Not only did these efforts improve the overall standard of living of the 
populace, but it was hoped that such measures would diminish crime and the violent tension of people 
squeezed into close quarters. La Reynie’s tenure as Chief of Police was largely successful, transforming 
Paris into a world-renowned modern city that is still visited by tourists the world over. 

Nevertheless, the criminal element did not entirely disappear. On such side streets as la rue au Bout 
du Monde (the street at the end of the world) resided a sprawling horde of fortune tell- ers, thieves, 
abortionists, beggars, con artists, and everything else in between. There was even a rumor of a half- 
sunken house serving as the gateway to the Court of Miracles, a subterranean network of tunnels that 
spread itself throughout the city: “more than five hundred men, women, and children lived together 
‘without faith and laws’ in these squalid underground caverns” (Tucker, p 25). Those in the Court of 
Miracles fanned out into the city everyday as “crippled” beggars and hustlers, returning at night to their 
den cured of their afflictions.Another resident of this neighborhood, CatherineVoisin, otherwise known 
as La Voisin, was a fortuneteller who features prominently in the events described below. 

The worlds of the paupers and of the nobility did not have an absolute partition between them.This 
was especially the case in the affairs of women. Even the most noble women were subject to the 


strict rules of patriarchy in which they were essentially property to be traded with little personal 
agency. Even noble women had to have recourse to places like the “Street at the End of the World” to 
resolve the matter of a cruel spouse or an unwanted pregnancy. Often, the “wise women” who helped 
them (for a price) would tell the women to pray a novena to St. Ursula in the case of an abusive spouse, 
but to the more insistent, there was a more effective manner of resolving the issue: 

“Poison was primarily a woman’s weapon, most suitable to a woman’s hand. And women, it must 
be remembered, occupied an uncomfortable and subal- tern position, both legally and economically, in 
seventeenth century France. Not only the fortune of the female but her person were subject to often 
tyrannous paternal and conjugal authority: an errant, an uncongenial, an inconvenient wife or daughter 
could be shut away for life behind convent walls. It is not surprising that the majority of poisonings in 
that day were committed by women.” (Mossiker, 134-135) 

If stakes were high for women seeking to escape life impris- onment or worse, so was the paranoia 
around poisoning itself. Suspicion of poisoning always emerged when an unnatural or an unexpected 
death occurred. This came to a fever pitch in Paris in 1676, when the fugitive Marie Madeleine Mar- 
guerite d’Aubray, Marquise de Brinvilliers was finally brought to justice after poi- soning her father and 
two brothers to acquire their estates. Upon being tortured and confessing her part in the poisonings, she 
was beheaded and burnt at the stake. From that point forward, poison began to consume the cultural 
consciousness of the population of Paris, as well as of law enforcement. Priests of Notre Dame Cathe- 
dral even informed La Reynie that penitents were confessing the sin of poisoning at an alarming rate. 
(Mitford, 85) 
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In 1677, fortune teller Magdelaine de La Grange was arrested by Paris authorities for forgery and 
the murder of her caretaker in order to acquire his estate. In an attempt to possibly better her situ- 
ation, she convinced La Reynie that there was a network of poi- soners and black magicians whose 
crimes reached into the upper echelons of the King’s court. Soon ladies close to King Louis XIV were 
overheard boasting about the ease of acquiring poisons and using them for their own ends.The King 
and his counselors began 


to suspect that poisoning was a common vice among ladies of good families, including many people 
around the Court. A Chambre Ar- dente (Burning Chamber) was thus formed to investigate these crimes 
away from the gaze of the Parlement (the supreme judicial assembly), in order to prevent further scandal. 
The investigations by this group and its rounding up of witches, fortune tellers, and other undesirables 
led the authorities to a circle of the most pow- erful witches in Paris, headed by the aforementioned 
Catherine Voisin. The historian Frances Mossiker describes one arrest of a prominent figure in what 
would come to be known as the Affair of the Poisons: 

“On January 4, 1679, La Vigoureaux was arrested. Like La Bosse, along with her daughter and two 
sons, ‘all taken in one big bed together,’ all four snatched out and “embastilled. ’ 

“The fact that the four were bedded down together—that the sorcerers’ race was traditionally per- 
petuated by incest; the black arts a heritage handed down from one generation to the other—was only 
the first of the abomi- nations to be revealed in the course of the interrogations of this new lot of 
prisoners. For, if these were poisoners, abortionists, counterfeiters, as they were, they were something 
still more sinister: they were sorcerers—self-avowed, practicing, ninth- and tenth-generation diabolists, 
necromancers, witches, and warlocks.” (165) 


B. La Voisin 


Adultera, ergo venifica (There is no adulteress who is not also a poisoner.) 

Cato the Elder (Mollenauer, 64) 

“Men’s lives are up for sale as a matter of everyday bargaining; murder is the only remedy when a 
family is in difficulties. Abominations are being practiced everywhere—in Paris, in the suburbs, and in 
the provinces.” 

Nicolas de La Reynie (ibid, 88) 

CatherineVoisin, simply known as LaVoisin, was a jack-of-all-trades in terms of using the dark arts 
to solve delicate problems. She was a fortune teller, magician, astrologer, folk healer, abortionist, and 
an impresario of highly questionable occult ceremonies. Coaches of the most prestigious families from 
all over Paris were seen parked 


outside of her humble compound at the Street at the End of the World. From a poor upbringing, she 
clawed her way out of her husband’s failed jewelery business to become the Queen of the Magical 
Underworld. As Frances Mossiker described, Voisin would preside over her seances and magical 
ceremonies dressed in her “Emperor’s robe:” “a dalmatic vestment specially designed and woven for her 
(at the fantastic cost of 10,000 livres, as the tradesmens’ bill, attest): a skirt of lace-trimmed 
sea-green velvet; a cloak of crimson velvet elaborately embroidered with ‘two hundred and five 
doubleheaded, wing-spread eagles’: the same motif stitched in pure gold thread on her slippers.” (176) 
La Voisin was considered a visionary of great power and clairvoyance who claimed many in the nobility 
and even royalty as her clientele. LaVoisin was surrounded by a large circle of poisoners, fortune- 


tellers, abortionists, and renegade clergy who would service the desires of anyone who could pay. Most 
of her business came from women of means who were unhappy with their relationships, or people who 
were eagerly awaiting the death of a relative to inherit a fortune.At first, LaVoisin would counsel her 
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clients to commend themselves to God or a particular saint. Soon she began to work with amulets or 
various potions to spur desire or bring about a de- sired outcome. For example, she made creams and 
perfumes from the powder of dried moles, roosters’ combs, and menstrual blood, which were all 
believed to have aphrodisiac properties. (Tucker, 29) Voisin was also known to help get rid of an 
unwanted spouse, 


for the right price: 

“To help a client get rid of her husband, Voisin asked for the man’s shirt. She would then bid adieu 
to her guest and pass the shirt to a trusted laundress, who washed it thoroughly with arsenic-based 
soap. (In a pinch, the man’s shoes were also an option.) Buttoning his freshly pressed chemise, the hus- 
band unwittingly sealed his own fate. The rash appeared a few hours later, followed by blisters, nausea, 
vomiting, and finally death... In the meantime, the family physician would diagnose the man with a 
pernicious case of syphilis, whose telltale sores earned the wife, his murderer, the sympathy of friends 
and family.” (ibid, 33) 

Another aspect ofVoisin’s business was getting rid of unwanted pregnancies. An ex-collaborator and 
lover known as Le Sage, ac- cused La Voisin of performing abortions at her compound: 


“La Voisin’s garden pavilion, Le Sage told La Reynie, was used as an abortion parlor. There was a small 
oven there, in the wall, ‘concealed by a tapestry, where bones were burned if the infant body seemed too 
large to lay away in a garden grave.’ Margot, the maid, had warned him away from that ‘accursed 
oven,’ but when he had quizzed La Voisin about it, she had told him whimsically that it was for baking 
her “petits pátés.” (Mossiker, 185) Abortions may have been good for other aspects of her business, 


as the young human body was thought to have rather powerful magical qualities: 

“In early modern Europe, both lay and learned people alike were convinced that the bodies of 
newborns—whether stillborn, aborted, or murdered im- mediately after birth—had mystical properties. 
Placentas were used as aph- rodisiacs when dried into a powder or a cure for infertility when eaten raw, 
practices the Church condemned. Tradition also had it that the fat of children was what made witches’ 
brooms airborne, and dried umbilical cords served as wicks in the candles that illuminated their black 
Sabbaths.” (Tucker, 32) 

Paradoxically, Voisin claimed that she baptized the aborted chil- dren prior to their deaths. In 
Catholic theology, this would ensure their instant salvation and eternal beatitude in the afterlife. Never- 
theless, one lodger at her home claimed that Voisin once boasted of having burnt the corpses of 2,500 
aborted children in her oven. (ibid, 31) 

After being fingered by fellow witch Marie Bosse, LaVoisin was arrested while leaving Mass at her 
Paris church in March 1679. Her home was searched but nothing incriminating was found.While in 
prison, accusations and counter-accusations flowed between the accused prisoners. Bosse stated that 
she saw Voisin hand someone diamond powder, an expensive and powerful poison, outside of Notre 
Dame Cathedral, a charge that Voisin vehemently denied. La Voisin did admit that, “Paris is full of 
this kind of thing and there is an infinite number of people engaged in this evil trade,” such as those who, 
“under pretext of divination or reading hands, or seeking treasure and the Philosopher’s Stone... engage 
in the sale of poison, abortions, and impieties...” (Somerset, 231) Accusations even began to fly of the 
much-rumored Black Mass and of women offering up their new- borns to the devil, though La Voisin 
denied her participation in these ceremonies. 


After some months in custody, La Voisin began to talk. She admitted to helping various women 
around Louis XIV’s court to poison their husbands, but tried to mitigate her role in these crimes as 
merely that of a middle woman between more culpable parties. Le Sage however also began to accuse 
La Voisin of forming part of the plot to poison the King through handing him a petition that had been 
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specially prepared to poison him. In the end, La Voisin only admitted to assisting at abortions and a 
handful of poisonings of husbands of various ladies of the court. For the most part, Voisin defended her 
clientele through her silence, and La Reynie and oth- ers around the court promptly sent her to her 
death in a trial held in February 1680. They may have done so to keep scandalous ru- mors about the 
Court from spreading. Facing death, Voisin kept a secret “witches’ code” of protecting her clientele: 

“There are witches so besotted in his devilish service that neither torture nor anguish affrights them, 
and who say that they go to a true martyrdom and death for love of him, as gatly as to a festival of 
pleasure and public rejoic- ing.” (Mossiker, 218) 

Voisin’s last days and execution were far from a spectacle of Christian compunction and contrition. 
On one night after she was tortured (a customary procedure in the Ancien Regime prior to execution 
to get any last information out of the condemned and to remind the criminal of the gravity of the crime 
for which they were to be executed), she was intransigent in the face of her doomed condition: 


“ ..[B]roken in body as she was, she ate her supper and started up all over again on her scandalous 
debauches. The people around her tried to shame her, telling her that she would do better to think of 
God and to sing an Ave Maria... or a Salve... which she proceeded to do, but as a mockery.” (ibid) 


On the day of her execution, she refused to go to Confession or a priest or to kiss a Crucifix. On 
her way to the stake where she would be burned alive, she refused to kneel at the door of Notre Dame 
Cathedral, a custom for those being executed in Paris. La Voisin struggled against the executioners who 
tied her to the stake and piled straw over her. Her body was then consumed in a ball of flames, and one 
observer is recorded to have stated: 

“She gave her soul gently to the devil right in the middle of the fire. All she 


did was pass from one fire to another.” (Tucker, 198) 

Knowledge of the full scope of La Voisin’s crimes would have been consumed with her in the flames 
had it not been for her daughter, Marie-Marguerite Voisin. Shortly after her mother’s death, she stepped 
forward and began to “unburden herself ” to La Reynie. The 21-year-old revealed her mother’s extensive 
network within the Court and throughout Parisian society. This network would implicate the King’s 
favored mistress with whom he had eight children: Francoise-Athénais, Marquise de Montespan. 


C. The Secret Double-Life of the Parisian Clergy 


Before proceeding further through the labyrinthine intrigue of the Affair of the Poisons, an extended 
reflection on the role of rogue clergy in the early modern Parisian underworld is in order. Here we 
must remind the modern reader of the role of the Catholic clergy in the popular imagination as well as 
the gravity of sacrilege in a Christian sacramental context. The priest was considered to have certain 
magical powers since, through his ordination, he could call down the blessings of God and even the Real 
Presence of God Himself by his mere words and gestures. The official theological formulation for this is 
that the sacraments are realized ex opere op- erato, by virtue of the work worked, that is, automatically, 
provided that the right conditions are met. The difference between a priest and a magician was thus 
negligible in many circumstances: indeed, as we shall see, there was a certain symbiosis between magic 
and Christian sacramental practice up into the modern era. 

The only difference is that, while a priest might have been able to validly confect a blessing or curse 
in aritual, it was not licit for him to do so outside of the authority of the Church. But as we shall see, as 
in any institution, illicit things could happen for the right price. One must remember that recruitment 
into the ranks of the clergy was often just another career option for a talented son who was not blessed 
with primogeniture. A second or third son might be sent off to seminary at ten years of age or younger, 
be ordained a priest in his early 20s, and live the rest of his life as a lonely celibate, celebrating Mass, 
hearing confessions, and perform- ing all sorts of other sacramental rites. To say that a good number 
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of lukewarm candidates made it into the priesthood would be an understatement: often the clergy 
deserved its reputation for greed and corruption, sacrilegious magic being just one extreme example. 
Lynn Wood Mollenauer describes the collaboration between sorcerers and priests in her book, Strange 
Revelations: Magic, Poison, 


and Sacrilege in Louis XVI’s France: 

“..[NJo sorceress or magician could stay in business very long without ac- cess to the services of 
a priest. The very functioning of the business of magic had a sacral dimension that required priestly 
cooperation..Sorceresses con- sequently hired priests to complete their charms. By celebrating mass over 
a love charm a priest activated it, just as he ‘activated’ the miracle of the mass... Magicians, too, 
needed priests to conduct demonic conjurations. Le Sage availed himself of the services of several clerics 
in addition to his regular partner, the abbe Mariette. The renegade priests were not always hired help, 
however. They could also act as independent agents and sell their services directly to clients.” (75-76) 

The types of magical ceremonies that the priest could perform ranged from passing a charm under 
the chalice during Mass (in which common wine was believed to transform into the blood of Christ) to 
reading the Gospels over someone’s head to unfailingly grant any desire. Many of the most powerful 
rituals were said to be contained in grimoires, or magical tomes consisting of spells written in debased 
ancient languages such as Latin, Greek, and Hebrew. The books were used for everything from curing 
toothaches to conjuring demons.The most powerful spells were precisely those of necromancy, such as 
those contained in The Book of the Conjuration of Pope Honorius found among La Voisin’s belongings. 
These spells were at times the exclusive property of the Catholic priest. It was believed that since only 
priests could perform an exorcism as part of their sacramental powers, so only a priest could bind a 
demon to do the more-than-likely sinful bidding of a human being on Earth. 

While binding a demon might seem ominous to the modern reader, oftentimes the intentions of 
those who summoned the un- derworld were pedestrian or outright banal. Popular conjures were used 
to guarantee success in the game of dice or cards. Treasure hunting was also a popular occasion for 
summoning demons. One spell in The Book of the Conjuration of Pope Honorius aimed at “trap- 


ping” the demon Baicher to assist in finding a treasure. This spell was performed while standing in 
a circle traced on the ground be- tween midnight and 3 a.m. and reciting a conjuration that included 
such imprecations as: 

“I command you by the great living God and by the sainted Eucharist which delivers men from their 
sins, that without delay you come and put me in possession of the treasure that you own unjustly, without 
any lateness or delay... and that afterwards you leave without causing any noise, nuisance, or terror 
toward me or towards those who are in my company.” (ibid, 84) 

As with La Voisin, love magic was a best seller among women in particular. Priests could arrange 
for a charm to be secretly passed during Mass to a desperate woman looking for a magical means to 
control a husband or snag a lover, among other things. Sometimes, the rituals could go to extreme 
lengths of sacrilege because this was thought to bring greater benefits to the bearer of the charm. The 
priest Abbé Etienne Guibourg, who we shall speak about exten- sively below, was known to place a 
placenta on the altar during Mass to augment its quality as an aphrodisiac, but this was a small thing 
compared to one mockery of the Mass that he admitted to per- forming for a woman in the king’s court, 
Mademoiselle des Oeillets: “Wearing a priestly robe, he met Oeillets and an unknown man at Voisin’s 
home. He understood at the time that the man was serving as a proxy for the king, for whom the effects 
of the mass were intended. Holding a chalice, Guibourg instructed the couple to fill the vessel with their 
sexual fluids. Oeillets, who was menstruating, asked if she might make an offering of her blood instead. 
Guibourg agreed. The man slipped behind the bed and masturbated, ejaculating into the chalice. Then 
the priest stirred powder of dried bat into the semen to form a thick paste. After Guibourg blessed the 
concoction, he put the paste in a small dish and gave it to the couple to administer inconspicuously to 
the king as a love potion.” (Tucker, 211) 
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Here I must pause for another note about modern belief. Hyper-civilized people of the 21st century 
feign an allergy to hy- pocrisy and extol purity of thought and action. Previous genera- tions, and 
perhaps most people in this one, have no such allergy. La Voisin could act like a good church goer and 
pious reciter of novenas one moment, and in the next give a woman poison to kill her husband or throw 
an aborted fetus into a furnace. A member 


of the renegade clergy of Paris went about his day like any other good priest, but he was also capable 
of the worst feats of sacrilege if some other benefit were to be had. Some may have done it out of outright 
hatred of God and his church. In the next section, we shall see that these sentiments may have played 
a part in the worst sacrilege conceivable: human sacrifice in the context of the shad- owy Black Mass. 


D. Hoc Sacrificium Laudis 


...for whom we offer, or who offer up to Thee this Sacrifice of praise for themselves and all those 
dear to them, for the redemption of their souls and the hope of their safety and salvation: who now pay 
their vows to Thee, the everlasting, living and true God. 

From the Canon of the Mass of the Roman Catholic Church 

As stated above, the death of La Voisin did not stop what has come to be known as the Affair of the 
Poisons, but rather accelerated in- vestigation of it by La Reynie, due to the cooperation of the Voisin 
daughter. While what followed in La Reynie’s archive was story after story of sacrilege and poisoning, we 
will focus here on the actions of the most infamous of the Parisian renegade clergy, the aforementioned 
Abbé Guibourg. 

Along with being among the most nefarious of the participants in the Affair of the Poisons, the then 
septuagenarian Guibourg looked the villainous part: 

“No professional make-up artist of stage or screen could have surpassed Na- ture’s job on Guibourg’s 
face. It was that of a natural villain, eyes crossed and with purple veins that seemed about to burst, 
seaming his hideous, bloated face.” 

“A man in his seventies,” when La Reynie saw him: ‘A libertine... claiming to be the illegitimate son 
of the late Duc de Montmorency... hav- ing served as vicar of Issy and at Vanves, presently attached to 
the Paris Church of Saint Marcel... Engaged for twenty years in the traffic of poison and sacrilege... A 
man who has slit the throats and sacrificed countless number of infants upon his unholy altar.” (Mossiker, 
230) 


The slitting of throats of infants was the apex of what has come to be known as the Black Mass. 
The Mass or Eucharist as stated above is the supreme ritual of the Roman Catholic Church, said to 
be instituted by Jesus Christ himself at the Last Supper before his death and resurrection. In the 
Mass, bread and wine is blessed, becoming for the believer the body, blood, soul, and divinity of Jesus 
Christ, true God and true Man. This Bread of Heaven and Chalice of Salvation are the most sacred 
substances in the Catholic worldview, and they are the Body and Blood of God himself. In the Black 
Mass, an ordained priest confects the sacrament of the Body and Blood of Christ only to defile it. 
At least in Guibourg’s time, the sacrilegious cleric performed the ceremony over the body of a naked 
woman (often the beneficiary of the intentions of the ceremony), with the chalice resting on her belly 
or private parts. And Guibourg, to add to the sacrilege and to call up the pow- ers of the Underworld 
for the petition of the naked woman serv- ing as the altar, would then sacrifice an infant and pour 
its blood into the chalice, satiating the thirst of the fallen angels for violent human death. (Cf. The 
Malleus Maleficarum.) Sometimes the priest would then have carnal intercourse with his “altar,” thus 
sealing the bloody sacrilege. Due to the sexualized nature of the ceremony, the historian Lynn Wood 
Mollenaur terms this ceremony,“the amatory Mass,” as the intention was often to gain the affections of 
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a very important male such as the King himself.The power of the defiled body and blood of God would 
enter the woman/altar, making her irresistible to the man of her affection. 

Guibourg was not beyond sacrificing his own “body and blood” to heap sin upon sin as Paris’s 
diabolical high priest. Despite his appearance, he had numerous mistresses throughout his clerical ca- 
reer, and fathered many children. Numerous accounts of his former lovers stated that he had a knack 
for making the issue from his dal- liances disappear, sometimes with the cooperation of the mother 
(throwing the newborns into a river, for example), and sometimes without her consent at all. Guibourg 
had fathered a child with a prostitute named Jeanne Chanfrain, and upon its birth Guibourg whisked 
the child away claiming that he was going to place it with a good family. Some days later, the mother 
went in search of the 


child, only to be told that the child had died but no one told her where it was buried. When Chanfrain 
confronted Guibourg with the accusation, “You killed my child!” Guibourg’s only retort was, “It is none 
of your business.”(Tucker, 214) La Reynie was convinced that Guibourg had offered some of his own 
children to Satan. 

Guibourg may have continued his murderous career in the shadows had he not been accused of 
being a member of La Voisin’s corps of clerics that she called upon to perform sacrilegious services. 
When accused by theVoisin daughter of performing the Black Mass over the King’s mistress, Madame 
de Montespan, Guibourg said that he was taken advantage of “in his weakness” and had indeed per- 
formed the blasphemous ceremonies. He claimed that he never saw the face of the particular woman 
in question because it was veiled. Guibourg added details such as the use of candles made of “new yel- 
low wax and the fat of a hanged man,’(Mollenauer, 107) as well as the invocation used for Madame de 
Montespan in particular: “Astaroth, Asmodee, princes of love, I conjure you to accept the sacrifice of 
this infant that I present to you for the things that I ask, which are that the love of the king and the 
dauphin continues, to be honored by the princes and princesses of the court, and that nothing will be 
denied to me of all that I will ask of the king, my relatives, and followers” (Tucker, 203) 

At this invocation, Guibourg raised a penknife and slit the throat of the newborn who had been 
brought for that purpose, then poured the blood into the chalice.The priest then butchered the newborn 
to make charms out of its body parts for the benefit of Madame de Montespan. 

Though the hardened police chief La Reynie was somewhat incredulous at the tale of Black Masses, 
his journal records the fol- lowing observation: 

“Impossible for a man of Guibourg’s mentality to have invented a story of the pact in such detail... 
His mind is simply incapable of manufacturing such a story, following through on it, sticking with it. Nor 
is he in the posi- tion to know that much about the world in which Mme de Montespan lives. Furthermore, 
his memory is such that he simply could not have retained, over all these years, so many of the words of 
the supposed pact... unless he had seen and read and recited some sort of a similar conjuration, many 
times over.”(Mossiker, 236) 


Later historians believe that La Reynie may have been too gullible (cf. Mitford, 92), or that the 
stories of those accusing Ma- dame de Montespan of being involved in these acts were not as air-tight 
as La Reynie believed at the time (cf. Somerset, 326) If the accusers thought that their macabre stories 
would save them, they were sadly mistaken. As the accusations around the King’s favored mistress piled 
up (including an accusation that she paid La Voisin to deliver a poisoned petition to the King on the 
day of her arrest), La Reynie felt that the only way to halt the proceedings was to issue a lettre de 
cachet, effectively ending the investigation against the accusers but directing their indefinite detention. 
For those like Guibourg who would never see a trial, that entailed being chained to the wall in a dungeon 
in a far-away prison until death. All told, the results of the Chambre Ardente during the Affair of the 
Poi- sons were: “thirty-six burnt to death after torture; four sent to the gal- leys; thirty-six banished or 
fined (mostly gentlefolk) and thirty acquitted.” (Mitford, 91) 
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Eighty-one, including Guibourg, “benefitted” from the lettre de cachet, though their jailers were 
told to show them no mercy or kindness. It is believed that most died within a few years of their 
captivity. The Chambre Ardente itself was closed in 1682, thus ef- fectively ending the Affair of the 
Poisons. The whole affair would have been shrouded in mystery had La Reynie, an obsessive record 
keeper, not duplicated most of his records, since the Sun King sup- posedly burned all of La Reynie’s 
papers pertaining to the matter upon his death in 1709. 

More than a matter of State, the Affair of the Poisons was also a turning point within the spiritual 
consciousness of early modern France. Louis XIV’s Edict of 1682 that ended the affair not only regulated 
the sale and use of poisons, but also forbade “all practices and acts of magic or superstition, in word or 
speech, either profaning the text of Holy Writ or the Liturgy, or saying or doing things that cannot be 
explained naturally.” (Mollenauer, 149) On the cusp of the En- lightenment, even the Catholic Monarch 
of the Eldest Daughter of the Church felt it necessary to “clean up” the spiritual side of his kingdom. 
Though the criminal magical underworld was never abolished, and would see a revival of sorts during 
the Romantic era 


of the 19th century, the Affair of the Poisons was still a noticeable milestone in the March of Humanist 
Progress. 

Whether or not all of the testimonies of Guibourg, the Voisin daughter, et al, were true cannot be 
known with certainty. Crimi- nals by nature are not honest people, and murder and lying often go hand 
in hand. However, poisoning did occur, sacrilegious services were known to take place before and after 
the Affair of the Poisons, and infant sacrifice is mentioned too many times in history to be dismissed 
as an urban legend. Even the historian Anne Somerset, who is otherwise skeptical of the claims of the 
Black Mass, admits that the life of infants was relatively cheap in 17th century Paris, and the material 
means to perform the ceremony were not lacking (326). Multiple priests were accused of performing this 
ceremony around the Affair of the Poisons, not just Guibourg. Sensationalism and urban legend will 
play a role in our next section, where we move on from the Damnation history of the Murderer in the 
past to his workings in the present. 

Matamoros 1989 

... Yes, the sacrifice has been made as the ancient laws required: cigar smoke and rum to summon 
the seven powers, the headless turtle, the head of a goat, blood from a rooster. And, of course, a human 
life ended now, a man raped, battered, and sliced, his heart torn beating from his chest, his blood still 
draining into a clay pot... 

Except he had not screamed. And that was the problem. 

It was important for the offering to die in confusion and pain, and most of all, in fear. A soul taken 
in violence and terror could be captured and used by the priest, turned into a powerful, angry servant 
that would wreak revenge on the priest’s enemies... 

But this time, they have chosen a hard man—a drug dealer, a man who practiced his own sort of 
violence. He had stubbornly refused to lose control; he simply gritted his teeth, his eyes steely.And even 
after those eyes had filmed over in pain, even after the priest had covered them with tape to bring the 
terror of blindness, still the man refused to scream. 

In the end, the priest was the one who cried out, shrieking in frustra- tion at the man who died in 
silence, even after the priest began skinning 


him alive. 

No, the gods would not be pleased with this one. Nor could this soul be bent to the priest’s will. 

He had lost—for the first time ever he had lost. Some dark tide had turned, he imagined, and the 
ground was slipping loose beneath him. He could feel it... 

“Bring me someone I can use,”Adolfo de Jesus Constanzo told his flock. “Someone who will scream.” 


Edward Humes, 
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Buried Secrets: A True Story of Serial Murder, Black Magic, and Drug Running on the U.S. Border, 
pages 1-2 
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111. Bomb, Bullet, and Blade 


We are not sorry for anything, there is not a single drop of remorse or regret that accompanies us 
in the life we choose to live, we face life and death and we will continue like this, crossing the limits of 
what is allowed, advancing beyond the point of no return. 

42nd Communique of the Individualists Tending Toward the Wild 

...ea quae sunt ex nihilo, quantum est de se in nihilum tendunt; et sic omnibus creaturis inest potentia 
ad non esse... (“..whatever is from nothing of itself tends toward nothing, so that in all creatures there 
is the power not to be...”) 

St.Thomas Aquinas, Summa Contra Gentiles 

In the final section, we will discuss eco-extremism as one of the most recent incarnations of the 
Murderer in the contemporary world. Eco-extremism is not an alternative to humanist ideals and 
morality, but rather their defiling in the name of the Nameless and Wild Nature. The only united 
dogma among eco-extremists and terrorist nihilists is the Death of Man as an attack on He-Who-Is. 
This is an inversion of means and ends, for the violent individualist only seeks to cause harm to his 
or her enemy, and nothing more. They see this as activity that is both deeply spiritual and personally 
satisfying, though it may require hardship on their part.The death of the hyper-civilized is the sacred 
offering to the Unknowable that defiles the religion of Humanity. 


A. Mexico City, 2016 


Late last decade, a group of young people in central Mexico began to commit themselves to a life of 
direct action and anonymous activism.They formed independent cells of the Animal Liberation Front 
(ALF) and Earth Liberation Front (ELF), devoting them- selves to such actions as vandalizing research 
laboratories and free- ing animals from their cages. Under the influence of insurrection- ary anarchism 
and the writings of Theodore Kaczynski, they began to move away from militant animal rights and 
vegan ideologies, and develop an ideology where violent confrontation is primary. In 2011, they formed 
the Individualities (later “Individualists”) Tend- ing Toward the Wild (Individualidades Tendiendo a lo 
Salvaje— ITS) as a sort of “heretical” anarchist sect that still shared some humanist values, though 
with an emphasis on a violent defeatism. Their actions imitated those of Freedom Club in the 1970s 
and ‘80s, with package bombs sent to various centers of techno-industrial progress throughout Mexico, 
along with the execution of a bio- technologist in 2011. 

Over the years, two tendencies began to re-shape the ideology of this group of individualists. One 
is a descent into criminality; in order to make ends meet, they had to live by their wits in the criminal 
underworld of metropolitan Mexico City and Mexico State. Thus, they put away their initial altruism in 
order to live a life of illegality. On the other hand, some members underwent a “spiritual transformation,” 
perhaps in walkabouts in the last wild places of Mexico. They began a deep study of Mexican history 
(as far as they were able), some returning to their family roots in the not-so-distant past to reveal 
the little-appreciated resistance of their ancestors to civilization, in both its Western and Mesoameri- 
can forms. They broke their last ties to scientific humanist thought, and changed their name to Wild 
Reaction in 2014. 

After a year, Wild Reaction broke apart, but not for long. By January 2016, those with affinity to 
their criminal savage ideology could be found in a few countries in the Americas and beyond, 
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as well as in a shadowy faction in Europe. In late May 2016, they claimed responsibility for their 
second murder: the stabbing of the Head of Services of the Chemistry Department of the National 
Autonomous University of Mexico. Their communique taking re- sponsibility for the action opened with 
these words: 

“We were on the hunt, and last night we turned into wolves. Our thirst for blood was satisfied for a 
moment, while the demons of our ancestors took possession of our minds and bodies.” 

No longer militant members of the rational left, ITS had be- come something completely different. 

Like the poisoners of 16th century Paris, ITS has its own “cow- ardly” manner of harming the hyper- 
civilized: the bomb. Poison is far from an accurate or sure way of taking someone’s life, and many could 
and did suffer as collateral damage in attempts to poison an intended target. Like their predecessors, 
individualists go forward with their indiscriminate actions regardless of who might “get in the way.” 
Their methods and actions are clandestine and there is uncertainty as to whether the group even exists, 
just as the exis- tence of a vast network of poisoners and renegade priests was the object of doubt for 
some in early modern Paris. 

In their pursuits, the eco-extremists emphasize the necessity of the double life. Gone are the days 
when one lives without hypoc- risy and according to principles. Misanthropic individualists live by the 
Great Lie—they are just ordinary people trying to get through life like anyone else, when in reality 
they have long ago sold their souls to the Devil. They keep the bloodlust against the hyper-civ- ilized 
in their heart of hearts, just as Abbé Guibourg hid his pacts with Satan behind the clerical habit and 
vestments, or La Voisin hid her penchant for poisoning behind her murmuring into rosary beads. The 
double life is an added mockery to the hyper-civilized before their blood is spilled upon the Earth. 

Just as La Reynie and King Louis XIV were fighting against the magical underworld of their time, so 
the eco-extremists—often ex-atheists or ex-rationalists—are seeking to restore a traditional metaphysical 
worldview against the secularized Christianity that dominates our time. They curse their enemies and 
perform ritu- als before their actions, they commend themselves to spirits, and 


openly attack the church and people within it. They take up the belief in the realm of spirits 
since their hatred of society drives them to regress into the past, toward the spirits of the Earth who 
dominated before Christian Man began his war against them.The eco-extremist is the revenge of the 
silenced spirits, the spittle in the eye of the Nazarene. 

Finally, the eco-extremists regard their victims as a sacrifice to the misanthropic spirits of the Earth. 
Like the homicidal priests who performed Black Masses in seventeenth century France, they know that 
the demons of the Earth thirst for the blood of the hyper-civilized.While sacrilege is in some ways 
no longer possible due to society’s general secularization, the last sacred object that one can defile is 
human life itself. The war against civilization is a war against Man, full stop. In this war, the shedding 
of human blood is the only victory, it is the only way to appease the suppressed spir- its of the ancestors. 
Eco-extremists and terrorist nihilists (whether believers or not) aim to offer this blood through selective 
and in- discriminate attack in an effort to slay human supremacy. 

Individualist terrorism is not merely a-political or a-moral, but a parody of the political, the moral, 
and the strategic, just as the Black Mass was a parody of the most sacred Catholic rite.Though an 
action might imitate what anarchists or other anti-authoritar- ians may have done in past times, the 
intentions and methods are radically different: more violent, less selective, more chaotic. The shedding 
of blood is no longer a means to an end, but an end in itself. Many contemporary anarchist actions 
are figurative (a bomb placed in the middle of the night on an empty street, outside the door of an 
empty church, etc.), thus being a “clean oblation” (Mal- achi 1:11) on the Altar of Anarchist Values. 
This is in parallel with the Sacrament of the Body and Blood of Christ in the Christian Church that is 
manifest in bread and wine only. Individualist action is far more literal, defiling the Altar of Humanist 
Solidarity with actual blood and suffering. Indiscriminate attack is the profanation of political action. 
It’s not merely an issue of political confrontation, but of sacrilege. 
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Thus, like the war in Heaven between demons and angels, the individualist war may seem futile or 
absurd as the outcome has long 


ago been determined. Individualists might even been seen as pawns fighting on behalf of societal 
forces of reaction or fascism, just as demons seem to do the will of God in spite of their own intentions. 
This is of no concern to the individualist: he or she would hate Mankind equally whether found in 
an anarchist paradise or a fascist police state. Humanity is what destroys Wild Nature in our con- 
text. Humanity, with its morality and belief in human supremacy, is what subjugates the Wild Nature 
within. Even though individual lone wolves could never eradicate humanity by themselves, or even 
make a significant dent in the number of humans, they can con- form themselves to the war that Wild 
Nature is waging against the human through “natural disasters,” entropy, and criminality. Eco- extremist 
individualist action is “sacramental” because it points to something greater than itself, and greater than 
the human. In being a shadowy menace, it grafts itself into the forces that are waging war against the 
Human in the present. 


B. Gratia Non Tollit Naturam Sed Perficit (Grace does not 
de- stroy nature but rather perfects it) 


Eco-extremist violence is not superior to political or criminal violence. It doesn’t pretend to be more 
effective or meaningful. Individualists understand all forms of criminality, including rob- beries, murders, 
fraud, and all sorts of anti-social manifestations, as activities that “flawed” and carried out by selfish 
human beings. Moreover, they appreciate the tactical and organizational genius of such unsavory groups 
as the Islamic State, MS-13, Italian mafiosi, serial killers, etc. In spite of the varying intentions of these 
past and present groups, individualists see them within the continuum of the Murderer’s war against 
the Human. Anything that attacks the political and social fabric of the techno-industrial civilization 
has something to teach the individualist, even if at times the Unknow- able writes straight with crooked 
lines. 

Similar to the Christian seeing God’s Providence in the every- day workings of society, the spiritual 
individualist sees the power of the Unknowable in common criminal refusal and in the natural disas- 
ter. Their aim is not to usurp the actions of others or to belittle the original selfish intention of the 
criminal, but the acknowledg- 


ment of the violence at the heart of hyper-civilized existence.The eco-extremist believes that the 
Human is a means to an end like anything else.The believing individualist sees the handprint of the 
Unknowable and the Murderer in every action that attacks the Hu- man. He does not sit in his retreat 
far from civilization searching for an authentic sign from the Ineffable, but sees Wild Nature and the 
Unknowable hiding in the shadows and moving through the cracks of this putrid society. Most of all, he 
or she is patient, observant, and ever-vigilant for the right time to strike. For the eco-extremist, this is 
another important aspect of the sacred: not merely contempla- tion or living apart in peace, but attack 
itself. 

The individualist does not see himself or herself as superior to what they are attacking. They know 
full well that they are part of the problem. They know full well that they are just as hyper-civi- lized 
as anyone else.What gives them license to attack their fellow hyper-civilized is not some inner light or 
some special virtue that no one else has. It is the misanthropic “grace” of the Unknowable that sets 
them apart, not in any sense of being “chosen,” but only in the sense of giving them an insight that 
makes them strange, de- fective, and freakish compared to their peers. They are monsters in the original 
sense: deformations of domesticated nature, duds that the factory line worker should have put in the 
trash bin, those who perhaps should have been strangled in their cradles. This might be due to social 
malformation or emotional instability: it doesn’t really matter now. Even if the eco-extremist is the 
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product of the worst of civilization, they are now indistinguishable from the general popu- lation, and 
they only seek one thing: the death of the civilized. 

Eco-extremism is thus just as pitiful and demented as people make it out to be: a bunch of kids 
with bombs and guns who were rejected by society first (or so people think); teenagers who never fit in 
and decided to carry out anti-social attacks because of it.And, what critics say is true: in the long run, 
modern techno-industrial civilization is far more effective at killing and terrorizing individual humans 
than individualists/eco-extremists ever could be. Civiliza- tion has the means, the organization, and the 
lack of consideration for most (human) life to do real ecocidal damage. And yet, the lone individualist 
continues to be a concern due to what he or 


she represents: the solitary threat of the lone wolf who can throw a wrench into the machine, even 
if the machine quickly fixes itself. That hiccup in the narrative points to the ultimate victory of the 
Unknowable over civilized plans and morality. 

In the view of the hyper-civilized, eco-extremism means nothing. It is just an insignificant group of 
psychopaths carrying out petty if demented acts of violence from sheer frustration. The reason people 
fear it is because eco-extremists have ceased to see anything they do from the human perspective; 
they view the Hu- man as foolish and repugnant ipso facto. They may seek attention as humans seek 
recognition from other humans, but in the end, a lack of recognition will not stop them. 

Eco-extremist murder and maiming are not politically or so- cietally significant; they are “sacra- 
mental” for each individualist: a part of their intimate relationship with the Unknowable at the ex- 
pense of the hyper-civilized. They are a sign of hope pointing to the destruction of the Human: to the 
moment when the Human will be erased from the Land of the Living, and when He-Who-Is, Yahweh, 
the Crucified, Human Power as its own end, the Spirit of Progress, etc. will finally be bound again with 
the Chains of Chaos and Forgetfulness. 


C. Doxology 


But alas! You barbarous men, you, cruel monsters, you, vulgar profaners, you—who knew so well 
how dear to me were these shade trees, you coward and heartless violators of the right of property, ye 
invaded, during my ab- sence; ye felded with the ax this sacred grove... ye have in a fit of madness dared 
achieve the sacrilegious deed of irreparable devastation, covering my dear Nook with a desolating heap 
of mouldering trunks and leafless boughs... 

To the Murderer, the Adversary, the Accuser at the Day of Judg- ment, be all praise, honor, and 
worship! May the blood of the hy- per-civilized flow from his blade, may the echo of their lamenta- tions 
be heard for all eternity! May mountains rise up over their cities, may their homes be flooded by the 
waters, may their bones be blown away by the wind! 

Our god is a god of war who pierced the Christian conquerors 


with his arrows and smashed their children against a stone! Our god ground their temples into rubble 
and returned their treasures to the Earth! This is the work of the Unknowable, and it is marvel- ous in 
our eyes! 


To the Unknowable, the Nameless, the Wild God of the World, be all glory and dominion, now and 
ever, and unto the ages of ages! 


Adrien Rouquette 


The Nook The Feast of All Saints, 2017 
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